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Ecumenical Councils and Ecumenism – Part II

Christological Controversies 

During the Fourth and Fifth Centuries
 

The subject of our study will be the “Christological Controversies During the Fourth and Fifth Centuries,”
 including: the Council of Ephesus 431, the Second Council of Ephesus in 449, and the Council of Chalcedon 451.  Besides the Christological controversy of Ephesus, we shall also discuss other heresies, eg. the Apollinarian heresy which was condemned in the Second Ecumenical Council at Constantinople 381. 

We have already studied the Nestorian heresy, and its relation to the Assyrian Church of the East.  I would like to relate the following episode to you in order to show you the importance of the course we study.

Two years ago, I was supposed to present a lecture in the Catholic University in Melbourne immediately after the Pentecost, but suddenly some events occurred obliging me to stay in Cairo with His Holiness Pope Shenouda.  I asked His Grace Bishop Suriel, who was present in Cairo at that time, to present three lectures on my behalf, two in Sydney, and one in Melbourne.  The most important of which was the one in the Catholic University in Melbourne.  

At some stage during the conference in the Catholic University, His Grace Bishop Suriel telephoned us saying that Metropolitan Aprem of the Assyrian Church in India started to accuse His Holiness Pope Shenouda and our church, which caused a great conflict among the attendants.  Bishop Suriel started to respond to many questions, then he told the Nestorian Bishop, “I am going to refute your accusations in the afternoon session”.

The same controversy which occurred between Saint Cyril of Alexandria and Nestorius of Constantinople, occurred here in Melbourne between His Grace Bishop Suriel and Metropolitan Aprem of the Nestorian Church of the East.  

You have some Assyrian students at the Coptic School in Melbourne, perhaps their presence as a minority among you, might affect their thoughts and make them one day think correctly.  Besides, we can explain things to them whenever they need.  

I mean to say that they are here and are there. They are trying to accuse our church through their hierarchy everywhere in the world.  You can expect their presence in every conference, especially the ones organized by a Catholic Church or association, because the Catholics love them very much.  Leo I,  the Pope of Rome loved the Nestorians, and the result was the division of the church in the Council of Chalcedon.  So, history is repeating itself from generation to generation, or from time to time.  

But thanks to the Lord, because if I was absent, and His Grace Bishop Suriel was also absent, our church would have been accused in an Ecumenical Universal Conference with no defense.  

After the presentation of His Grace in the conference, the Indian Nestorian Metropolitan said, “I was only joking.”  He said that he was joking because we confronted him with quotations from his own previously published papers, proving that he is a heretic, and an Anti-Christian. As a result he was subjected to accusation from the attendants.  He never expected, that from his own publications there will be a response with proof to his accusations against our church showing that he is a heretic. So, he said, “I was only joking.”  Does anyone ever say jokes when theology is the subject?  We never heard this in the whole history of the church. I invite His Grace to tell you a short remark about this instance.

His Grace Bishop Suriel: 

Your Eminence, he could not respond to any of the comments in your Eminence’s lecture.  It was not my lecture, it was all the lecture of His Eminence, I was just presenting the lecture on his behalf…  The only comment that he made at the end was that they have removed the wrong bad words that they have in their liturgy against Saint Cyril,  but he could not respond to any of the theological arguments that His Eminence made in that lecture. And he did say I was joking.

His Eminence Metropolitan Bishoy: 

This Nestorian Assyrian bishop wrote that Jesus Christ is two persons, not one person.  In other words He is a man in whom God dwelt, like ourselves.  We all have the Holy Spirit (one of the Persons of the Holy Trinity) dwelling in us.  

You are a person, and there is a dwelling of the third Person of the Holy Trinity in you, but you are not two persons, you have only an indwelling of God to help you, to guide you, etc.  The Nestorians degrade Jesus Christ to the level of a prophet.  If He was merely a man in whom the second Person of the Holy Trinity dwelt, then He is a prophet.  But, we believe that the Son of God, the Logos, Himself became man.  He is God incarnate; God manifested in the flesh, not God bearer.  

We shall start reading extracts from the paper, then explain each part:

Christological disputations in the Fourth and Fifth Centuries revolved around the fact that the Lord Jesus is son of God and son of man at the same time. That is to say that He Himself, in His same person, is the true and everlasting God eternally begotten of the Father without separation before all ages, and also the perfect man Who alone is without sin, born of the holy virgin Mary in the fullness of time, co-essential with the Father according to His Divinity, and co-essential with us according to His humanity.

These disputations occurred due to the appearance of impious Christological innovations which resulted in the split that followed the Council of Chalcedon 451 and which lasted for fifteen Centuries. However, we thank God, it had been possible to bring about a reconciliation between the Chalcedonian Churches and the Non-Chalcedonian Churches in the second half of the twentieth Century through the theological dialogues which removed the misunderstandings between the two sides and revealed the rejection of both sides to the heresies that were taught by each of Apollinarius, Theodore, Nestorius and Eutyches, in addition to their renowned rejection of the heresies that were taught by Arius and Paul of Samosata.

The Heresy
 of Apollinarius, Bishop of Laodicea (390)

Apollinarius transferred the doctrine of the trichotomy from the Psychology of Plato to Christology in such a manner as to teach that, as the ordinary man consists of three factors, body, soul and spirit, so the God-man (Jesus Christ) consists of three factors, body, soul and Logos (().  The Logos, according to his view, took the place of the human spirit (), and combined with the body and soul so as to constitute a unity
.

Apollinarius did not envisage the possibility of having a rational human soul in Christ in the presence of God the Logos who is a spirit and whose name is indicating the reason in the state of birth. Perhaps he had imagined that the rational human soul necessarily means a human person distinct from the person of God the Logos. Meaning that he mingled the concept of the person (the owner of the nature) with the concept of the mind (which is one of the attributes of the rational nature which the person owns), or rather the concept of the person with the concept of the rational nature so that the rational soul, in his view, is a necessarily distinct person. In other words, he considered that the person is the mind.  He wanted, by annulling the rational human soul, to affirm that the person of the word of God is the one who was incarnate and that he himself is Jesus Christ, which means the confirmation of unity in the person of Jesus Christ and that the Word of God did not assume a human person but took a body that had a spirit without a rational soul.  And thus -in his view- the unity of nature in Christ the incarnate Word is achieved, and also his infallibility.
Some have imagined that Saint Athanasius the Apostolic had, in the Fourth Century, been influenced by the concepts and teachings of Apollinarius in Christology.  However, Saint Athanasius, with his habitual straightforwardness in teaching, has explained this in his letter to Epictetus and said that the expression of Saint John the Evangelist ‘the Word became flesh’ (John 1: 14) means that ‘the Word became man’ and that the Lord Jesus has assumed a perfect human nature consisting of a body and a rational soul. Saint Athanasius said: [For to say 'the Word became flesh' is equivalent to saying 'the Word has become man' according to what was said in Joel (2:28) 'I will pour forth of My Spirit upon all flesh'; for the promise did not extend to irrational animals, but for men on whose account the Lord became Man]
.
He also said in the same letter: [But truly our salvation, is not merely apparent, nor does it extend to the body only, but the whole man, body and soul alike, has truly obtained salvation in the Word himself]
.

Condemning the Heresy of Apollinarius

Numerous Home Councils of various places: Rome 377, Alexandria 378, Antioch 379 have all condemned the teachings of Apollinarius. Later, he was also condemned at the Second Ecumenical Council that was held in Constantinople in 381.

The fathers of the Council at Constantinople were of the opinion that the Lord Christ had a rational human soul because He came for the salvation of human beings and not for beasts. Christ should have perfect humanity in order to fulfil the redemption of the human nature. The human soul, like the body, is in need of salvation and is likewise responsible of the fall of man. For without the rational human soul how can the human being be morally responsible for his sin?  The human soul has, together with the body, sinned and needed salvation. Therefore the Word of God has to assume the soul together with the body, because what has not been assumed cannot be saved.  Or as Saint Gregory of Nazianzus puts it in his famous phrase against Apollinarius in the Epistle to Cledonius the Priest, [What has not been assumed cannot be restored; it is what is united with God that is saved.]

What had mostly concerned the Fathers against Apollinarianism was that [It was man's rational soul, with its power of choice, which was the seat of sin; and if the Word did not unite such a soul with Himself, the salvation of mankind could not have been achieved.]

The Effect of Platonism:

Plato was one of the most famous philosophers worldwide, his Hellenistic philosophy affected Christianity in many respects.  Hellenistic philosophy was the cause for many heresies that emerged in the history of Christianity, since several philosophers who studied it were converted to Christianity.  Besides, in the early centuries of Christianity, a number of Christian scholars studied secular philosophy.  Platonism sometimes was a good tool in fighting against pagan philosophers but at other times it caused a decline to the pure Christian teaching.  The Apollinarian heresy emerged as a result of one of the psychological understandings of Plato; namely trichotomy.  

What is Trichotomy?  

The concept of the Trinity means three persons of the one triune God.  On the other hand, Trichotomy means the triple constitution of the human nature; i.e. body, soul, and spirit.  We agree that the human nature is composed of body, soul, and spirit.
  

The Apollinarian Heresy:

Apollinarius, Bishop of Laodicea (died 390), was a heretic condemned by the church before his death.  He was condemned by three local synods: in Rome 377, Alexandria 378, Antioch 379, successively, then finally by the Second Ecumenical Council at Constantinople in 381.  

His heresy is very amusing. I say amusing because he says that man is composed of body, soul, and spirit.  These three components of man form one person.  From this point he applied Plato’s philosophy on Jesus Christ.  He claimed that Jesus Christ was composed of body, soul, and the Divinity or the Logos instead of the human spirit, since the incarnate Word does not need the rational spirit of man, when He is Himself – the Divine Spoken Mind.  For Apollinarius, God the Word is Himself, a spirit and a mind; therefore Christ has no need for the rational human spirit.  Apollinarius thought that when a rational human spirit is present in Christ and another Rational Spirit  Who is the Word is also present, consequently Christ will have two persons.  He was afraid to allude to a kind of dualism in Christ.  So, he said that it is impossible for Christ to have two minds?  Can any person have two minds?  Since there could not be two minds, consequently two persons, he decided that the spirit, in this trichotomy of the Incarnate Word, is the Logos.  A normal human being is body, soul, and rational spirit. However, Christ is body, soul and His rational spirit is the divinity.  Thus he guarantees the unity of nature in Christ, one incarnate nature of the Word of God,  since the rational spirit in this nature is the Logos Himself, this makes His body and soul, His very own, and a natural union in such a case is considered natural.  

As Oriental Orthodox: Coptic, Syrian, and Armenian, we are condemned of being Apollinarian.  It is even said that Saint Athanasius himself was affected by his friend Apollinarius, and that Saint Cyril of Alexandria erred by quoting an Apollinarian formula inserted in the teaching of Saint Athanasius by Apollianrians. This  formula is: “One incarnate nature of the Word of God” (Mia Phesis Tou Theou Logou Sesarkomene).  Moreover, it is said that Saint Cyril used this formula with good intentions, while Dioscorus used it with ill ones.  They attack Pope Dioscorus and accuse him of being Apollinarian and even Eutychian.  

You know that we are condemned of being Eutychians, but it did not begin with Eutychianism, it started with Apollinarianism.  Thus our research is “Christological controversies in the fourth and fifth centuries”, not only in the fifth – the time of the Council of Chalcedon, but also the fourth, because the Appolinarian heresy emerged in the fourth century.  

Why do I call the Apollinarian heresy amusing?  If it is a heresy, it is something evil and detestable.  However, I consider it amusing because at first glance it appears as a possibly accepted notion.  For example, if someone claimed that Christ is a prophet, we do not consider it amusing, but rather something very injurious and evil, that we would not tolerate even listening.  When someone claims that Christ is not equal to the Father in essence, as Arius and Jehovah’s Witnesses, we consider it a great intolerable evil.  Apollinarius however, in his heresy was trying to simplify matters, so his heresy appears acceptable.  He does not claim that Christ is not God.  He does not claim that Christ did not have a real body.  He does not claim that God the Word was not incarnate.  He does not claim that there was a separation between Christ’s humanity and Divinity; i.e. he did not separate the two natures.  He said that Christ is the incarnate Word of God Who became man, and that He is equal to the Father in essence.  Apollinarius was against Arians, rejecting the idea that Christ is created.  He did nothing that appears to be against Christianity.  So, when I call it amusing, it is because anyone can consider it easy to understand, acceptable, and logical.  Yet, it’s greatest danger is in its appearance that it is not dangerous.

Apollinarius replaces the human spirit of Jesus Christ with the Logos applying the trichotomy of the psychology of Plato to the incarnation of the Logos. He says that the Logos Incarnate, is body, soul and the Logos, replacing the human spirit by the Logos, Who is the Rational and a spirit.  

What is Erroneous and Dangerous in the Apollinarian Heresy:

One error –as someone said- is that if in Jesus Christ the Logos was the spirit instead of a human spirit, this will create a problem of separation between the divinity and humanity, when Jesus said, “Into Your hands I commit My spirit.” (Lk 23: 46). At His death separation will occur between His divinity and His humanity.  Apollinarius did not separate the two natures during the lifetime of Jesus Christ or after His resurrection, but he fell into separating them after His death.  That is one mistake. But, there is a very huge mistake in the Apollinarian concept:

As one of the attendants said that when Adam sinned, he sinned as a body, soul, and spirit, for God to save him, He would have to assume the full human (body, soul, and spirit) so that He can save him fully.  If He is going to ignore the human spirit, that means He’s not going to assume the human spirit, then He is only going to save the body of the human, not his spirit.

Question:

If Jesus according to Apollinarius did not have a human spirit, and is without sin, how can we have an example of how to resist sin? 

Answer:  

This is our debate with the Seventh Day Adventists.  So, you are saying something, which is very correct and very wrong at the same time.  

The Lord gave victory to our nature, by assuming a full human nature.  He made a Passover from being conquered and defeated, to being glorious and victorious; so He blessed our nature.  But He didn’t resist sin, neither by His spirit nor by His body, because He had no temptation of sin, since He was absolutely Holy, and His Person is the Person of God the Logos.  He is not tempted by sin in any way.  Satan tempted Him, but He was not tempted.  Satan dared to make this temptation, and in order to register victory, on our behalf, He allowed him do tempt Him, but He didn’t need at all to resist sin.  He was absolutely infallible.  

I know it is a sensitive matter because the Seventh Day Adventists and the Nestorians teach that He was tempted by sin, but did not commit sin.  We say, that He was absolutely Holy: Holy Father, Holy Son, Who was born from the Theotokos, Who was crucified for us, Who raised from the dead, and ascended to heaven, Holy is the Holy Spirit; Holy, Holy, Holy.  Since He is God Himself, how can we say that God resists sin?  It is considered a blasphemy to say that!  

There is differentiation between saying that He registered victory on our behalf by conquering Satan, and saying that He was resisting sin,  “…but was in all points tempted as we are, yet without sin” (Heb 4:15).  In the last issue of the Keraza magazine (dated March 29, 2002), His Holiness wrote something very interesting on this topic.

“Tendency toward sin does not agree with the words of Gabriel the announcer to Saint Mary, proclaiming to her, “Therefore, also, that Holy One who is to be born will be called the Son of God.” (Lk  1:35). How could He be Holy if He has a tendency toward sin according to their innovation?  The phrase, “Holy One who is to be born” means He was born Holy.  As Archangel Gabriel mentioned the term “Holy”, it was also mentioned by our fathers the apostles, therefore Saint Paul the Apostle says, “For such a High Priest was fitting for us, who is holy, harmless, undefiled, separate from sinners, and has become higher than the heavens” (Heb 7:26).  The expression “undefiled” means that there is no inclination in Him toward sin, and the expression “separate from sinners” means that He has not resembled them in any way.  This was mentioned in the Epistle to the Hebrews from which they cited only part of the verse in order to prove their doctrine: “that he resembled his brethren in everything” (Heb 2:17),  “but was in all points tempted as we are” (Heb 4:15).

This is a hot issue in our debate with the Seventh Day Adventists.  We say that He is Holy, perfectly Holy, absolutely Holy, He doesn’t need to resist sin.  

What about His obedience to the Father?  His obedience was not in negative issues, i.e. resisting sin, but His obedience to the Father was to carry the sins of others, which He didn’t commit, to pay the price of what others have committed.  To be questioned and punished for what He didn’t do, but on behalf of whom He had loved and gave Himself for.  That is the concept of His obedience.  Not that He broke the law or committed sins. His obedience is an obedience in the positive area, not in the negative one.  

He is our example in His perfect purity as a human being.  Therefore, it is written “As He who called you is holy, you also be holy in all your conduct” (1 Pt 1:15).
We will latter discuss if the temptation on the mount was from God to know whether He was going to succeed or fall, or was it just a trial by Satan out of ignorance and stupidity, admitted  by our Lord’s humbleness and accepted in order to register scores on our behalf conquering Satan and putting him to shame for the first time before of a human being.  This was a general plan in His life, hiding His divinity, in order to accomplish salvation.

Question:

Don’t we call the fathers, the holy fathers, and they were tempted, so does the word Holy  necessarily mean that He wasn’t tempted?  If He was purely human, then how was He not tempted… then He wasn’t purely human?  Does this mean that we agree with Apollinarius.

Answer:  

He is not purely human, saying ‘purely human’ means that He was not united to the Divinity.  He was perfectly human!  

Question:

He was perfectly human, therefore He must have been tempted, but like the Holy fathers, He can overcome. He knew, we knew, the Father knew, that He could overcome, like the Holy fathers can overcome small sins.  So, maybe it’s more like that He must have been tempted in some way, otherwise He’s not human.  If we say He was in no way tempted, then He’s not human.

Answer:  

The word holy in English is a very poor term.  In Arabic we have Kedees used for saints, while Kodoos is only used for God.  There is very clear verse that puts God’s holiness in comparison to any holy person, even Saint Mary herself.  The verse states,“For such a High Priest was fitting for us, who is holy, harmless, undefiled, separate from sinners, and has become higher than the heavens” (Heb 7:26).  “Separate from sinners,” means that His Holiness is of a different type than the holiness of any saint like Saint Bishoy and Saint Macarius for example.  We are the sinners meant in this phrase, since he says, “for us,” not for pagans.  So, we are holy and sinners, but He is absolutely Holy and separated from sinners, therefore His Holiness is of a different type.  

Now, to be fully human He resembled us in everything, He took a full human nature, to feel sad, to feel pain, to feel hungry, to grow, learn, He even sometimes humbled Himself to the extent of being ignorant of some things.  By ignorant I don’t mean falling short of holy life but I mean that He said that He does not know things, as for example when He said that He does not know the last day. However, He said this, according to His humanity, not according to His divinity.  

The ability to sin applies to Adam, Eve, ourselves, but not to God the Incarnate.  Salvation of our human nature required Him to take a perfect human nature free of sin; and to kill sin in His human nature.  To kill sin is one thing, but to have an ability to sin is another.  Our nature is a fallen nature.  He wanted to raise it from its fall.  If He assumed our nature being Himself God, our nature will be honored and blessed through Him.  As we say in the liturgy of Saint Gregory, “You blessed my nature in Yourself”.  Our nature became absolutely victorious in Him.  

He permitted Satan to tempt Him on the mount, in order to show us and teach us how to conquer.  He didn’t need to be baptized by John the Baptist, because baptism washes away sin.  Thus John the Baptist at the beginning refused, but He insisted to be baptized on our behalf.  He didn’t need to fast for forty days and nights, but He fasted for us. He did not fast in order to be purified that He might be able to fight. We fast in order to overcome sin, but His fast was not to overcome sin.  He didn’t need to fast, He fasted on our behalf, accordingly, He permitted Satan to tempt Him on our behalf.  Why?  Because He wanted to teach us and show us the method by which we can conquer Satan: through prayer and fasting.  He said to His Disciples, “However, this kind does not go out except by prayer and fasting” (Matt 17: 21). 

Back to the question: If He was anti-temptation, would He be fully and perfectly human?  Yes He is fully human, because He was going to obey the Father in the affirmative or positive area of sacrificing Himself as the new Adam.  Adam disobeyed the Father even to death, and the new Adam, or the second Adam obeyed the Father absolutely, when He accepted death on behalf of Adam and his descendents.  Adam disobeyed the Father even to death, and Jesus Christ obeyed the Father even to death. This was His message.  

What is sin?  Sin is to disobey God, and He obeyed the Father with complete perfect obedience.  He was not tempted in the negative area, but He was carrying the mandate of correcting our sin.  Why should we ask about temptation of lusts or wrong deeds concerning Him?  

A simple example: if I have two spiritual sons, one always does dreadful mistakes, obedience for that person would be just to ask him not to do wrong.  The other spiritual son never does dreadful mistakes, nevertheless, he helps me in my service; obedience for the second would be in asking him to search for the fallen and lost.  The concept of obedience for one is to do good deeds, and for the other is to stop wrong doings.  Would it be fitting to ask a person of high spirituality not to insult his parents for example or not to say blasphemies?  If so I am insulting him, because he had never done that.

Humanly the Son was asked to be obedient to the Father, and this He did.  He was requested to obey, and was perfectly obedient. If He is absolutely pious and Holy, why should we discuss if He’s going to commit sin or not.  Jesus Christ said to the Jews, “Which of you convicts Me of sin?” (Jn 8: 46), why did He say that?  He said it because all of them were sinners, and He wanted to prove that He was the only one without sin, not because He resists sin; but because He did not need to resist.

Why do the Nestorians believe that He resisted sin?  

Because they do not believe that Jesus Christ was Himself the Son of God, they say that He was the Son of Man, carrying the Son of God (God bearer).  Since He was only a man, then He might resist sin.  If He is the Son of God and the Son of Man at the same time, how can we say that He may resist sin?  

Now, I’ll ask a question: simply without analysis, do you believe that Jesus Christ, Himself is the eternal Son of God?  Do you believe that Jesus of Nazareth, who sacrificed Himself on the cross, is Himself, the eternal Son of God, born of the Father before all ages, became incarnate for our salvation, and suffered for us? Everyone believes this simply.

Can we say that God can be tempted by sin, or that He resists sin?  Of course not. It is written plainly in the scriptures that God is not tempted by sin.  “Let no one say when he is tempted, I am tempted by God; for God cannot be tempted by evil,” (Jam 1:13).  If Jesus is tempted by evil, then He is not God, and if Jesus is not God, Christianity vanishes?  This is our simple faith. We should obey the word of God in the scriptures, and the teachings of the fathers.  

Question:

What is the distinction between, the ability to sin, and resisting sin or fall.  If temptation or sin does not have an effect on Christ, it doesn’t tempt Him, it doesn’t lure Him, but is He is able to sin.  If He doesn’t have the capability to sin does this mean that we are taking away His free will. I’m just saying that although He is able to sin, it does not have an effect on Him, so He doesn’t, but the capability is still there.

Answer:  

He is the second Person of the Holy Trinity, the prosopon of Jesus Christ, He is not two persons.  He personalized our nature in His own Person, so He didn’t assume a human person, but a human nature.  The prosopon of the Logos is free, the prosopon of the Father is free, and the prosopon of the Holy Spirit is free.  Now I shall ask concerning the Holy Trinity: is the Father free or not? He is free, so is He free to sin?!  If not, then the Son is also not free to sin.  

The following is a question in systematic theology: Is God able to do everything since He is Almighty!  They put it like this, ‘Since He is able to do everything, if He does not sin, then He is not capable of doing everything.’  The response is as follows: He is free and He is capable of doing everything, He is Omnipotent. How can He be omnipotent, but cannot sin?  I insist that He is not able to sin.  Someone might say that this is a blasphemy to say that God is not able to do something.  I say, I am sure that He is not able to sin.  Now, what is the answer?  

The answer is as follows: Sin is to do something against the will of God, everything done by God is righteousness and goodness. To sin is to be separated from God, so logically speaking how can we separate God from Himself?  That is a joke… and now we got a new theological joke.  To separate God from Himself is absolutely impossible and illogical.  So if in systematic theology they ask illogical questions how can they expect logical answers?  

The other type of answer is very simple, far from being philosophic:  Sin is an act of weakness, not an act of ability, or power.  Sin is incapability not capability.  When I say that God is Almighty, how can anyone ask why is He not able to sin.  Sin is not part of, but against, being Almighty.  It is an act of weakness, not an act of power and might. The question itself is a wrong one and that is the traditional answer to it.

Now we continue our discussion.  The Father and the Holy Spirit are free, and so is the Son. Even when the Son of God became man, He continued being free.  So, He was free before ages of ages, and through this freedom He became incarnate?  He was not obliged by the Father, but through the Trinitarian economy; or the Koinonia (the charity of love).  

Now we need to shift to Trinitarian theology, the Father, the Son, and the Holy Spirit are all free.  Free to love each other, and their love is absolute.  How can we understand freedom in an area of absolute love!  When you have absolute love, is it possible for you to disobey?  Although freedom is not cancelled, it exists but love also exists. It is an extremely supreme concept:  Freedom in love, and love in freedom, means perfect unity of will.  With perfect unity as a result of absolute love, there can never be any sin whatsoever.  

The reality of the incarnation of the Son of God, is that He Himself became man.  By becoming man, He made our nature pass over from the falling state to absolute holiness. In His human nature, He killed death and corruption, which we have carried in ourselves, because of the original sin of our parents Adam and Eve.  For this subject you need to read, “The incarnation of the Word” by Saint Athanasius.  

When the Son carried our sins in His absolute Holy human nature, He killed sin.  So, it is not only that He was not tempted by sin, but when sin approached His body, it was killed in His body.  For example, if someone got an infection, if He has immunity, he will resist this infection.  Another would not only resist the infection, but if you take some of his blood and infuse it to another, it acts as an antibiotic that will kill the infection. The Son did not only resist sin, but He is the sin killer.  

The perfect and natural union between His divinity and humanity resulted in a life-giving body and life-giving blood.  So, His blood is sin-washing. He not only did not have a yielding to sin, but was anti-sin.  That is what we confess in the liturgy, “I believe, I believe, I believe… that this is the life giving body that Your Only-begotten Son… took from our Lady and queen of us all Saint Mary and made it one with His divinity”.  A life-giving body.  We should realize that Jesus Christ is fully human, but at the same time He is God.  God became man, or manifested in the flesh.  

For example when I touch a cable of copper carrying half a million volt.  What I touched was a real and perfect copper cable, but it carries an electric power, therefore other attributes were added to it. Consequently, when the Lord Jesus Christ touched the leper, by His hand, the leper was cleansed.  According to the law, one should not touch a leper because if anyone does he will become unclean, but when the Lord Jesus Christ Himself touched the leper, he became clean. “For in Him dwells all the fullness of the Godhead bodily;” (Col 2:9).  

If the Lord Jesus Christ was not so kind to humanity, anybody who touched Him would have been killed immediately.  If you touch high-tension current you are killed immediately, but out of His kindness He prevented it from happening.  When Thomas touched His resurrected body, and put his hand inside His side he cried, “My Lord and my God!" (Jn 20:28).  Unless He was so kind to him he would have been killed immediately. Since our Lord “emptied himself, taking the form of a servant, being made in the likeness of men” (Phil 2:7) in order to fulfill His message as the Savior, He permitted people to touch Him, scourge Him, and nail Him to the cross.  On the Mount of Transfiguration a slight glimpse of His glory was shown, His face was shining as the sun in its full power and His clothes became bright like light.  He is fully human, and “…in Him dwells all the fullness of the Godhead bodily” (Col 2:9).  You should remember that, and that His Person is the Person of God the Son.

It is very miserable that the Seventh Day Adventists and the Nestorians, believe that Jesus Christ is a man who is liable to sin.  You can easily discover the foolishness of Satan, because in one of the temptations on the mount, he asked the Lord to worship him.  Can you imagine that?  That God worships a created being Whom He Himself has created!  Who can imagine that?  He is asked it out of foolishness.  But why did Jesus permit it?  He permitted it in order to honor our nature in His own person.  He came to lift up our heads.  He came to regain the honor of humanity, so He had to conquer the devil. However, as He was baptized, not being in need for baptism, consequently, He was tempted not being in need.  Even when He was crucified, He did not deserve to die, but He was crucified because we needed His crucifixion.  So, on our behalf He fasted, was baptized, tempted on the mountain, etc.  

Since He carried our nature, He conveyed it to the fullness of victory, holiness, infallibility, not because His human nature was not real or perfect, but because He brought it to absolute perfection in His own free Person, in this fascinating love with the Father.  Thus in His commune with the Father, He said, “I have glorified You on the earth.  I have finished the work which You have given Me to do… You loved Me before the foundation of the world.” (Jn 17). He mentioned: His message, His work, that He fulfilled the work that the Father asked Him to do, and glorified the Father. Furthermore, He mentioned the love between Him and the Father.  In saying, “And I have declared to them Your name, and will declare it, that the love with which You loved Me may be in them, and I in them." (Jn 17: 26).  That is the mystery of Christianity, that the love between the Father and the Son, would extend to our lives, and when we love God, we shall never sin.  He came to open this stream of love, that it enters our lives.  Through this love, which is granted as a gift to us by the Holy Spirit as Christians, we can become holy.

Question:

First question: Jesus is perfectly Holy, so how can Jesus ask us to be holy as He is Holy. The second question is: It seems that Jesus’ perfect Holiness would have affected His whole life, weather it be His fasting or pain.  And there are also examples that we are supposed to follow, but we will never ever reach that Holiness because we were never built that way.

Answer:  

His absolute Holiness is a result of His absolute love for the Father, this love was given to us when He poured the Holy Spirit on us: “…Because the love of God has been poured out in our hearts by the Holy Spirit who was given to us,” (Rom 5:5).  Love is given, “the fruit of the Spirit is love, joy, peace, longsuffering, kindness, goodness, faithfulness, gentleness, self-control.” (Gal 5:22).  

The second issue is that He gave us His body and His blood, and He said that we abide in Him when we take communion, so we are called to holiness by sharing His Holiness through the Eucharist.  He gives us His body, Why?  In order to abide in His love and in His Holiness. We are going to share His Holiness, but He is absolutely Holy; He is the Holy of Holies, and we are holy.  His Holiness is absolute; our holiness is relative.  He is the source and we receive holiness from Him.  

Why do we partake of Eucharist?  The answer is: because we need the Life-giving body to be united to our nature.  He is very holy, and we are weak; taking communion gives us life, since He is the tree of life.  If we are holy and equal to Him, why do we need to take communion?  If you can live without bread, why do you eat bread?  Bread gives energy to your body.  The liver stores glycogen, when glycogen decreases you feel hungry so you eat bread, the bread increases the glycogen again and regulates the blood sugar level, after a while it decreases, which means you need input.  There is a difference between the bread and the person eating the bread.  Bread is carbohydrates, carrying energy, and the human being is the consumer of this energy.  So the bread is the source and you are the consumer.  Of course they are different.  He said, “I am the bread of life” (Jn 6:35).

If there was a power station producing electricity, and we have lamps everywhere that get electricity from it. The voltage of the power station producing electricity should be for example 230V if the lamp gets 220V.  This light transmission requires that the voltage of the source is higher, if it is equal no current will flow . If you have a difference of voltage (V), current (I), and resistance (R), so V = I x R.  If the difference of voltage between the two points is zero, then it is zero multiplied by R (if V = 0, I = 0).  

If there is no difference between us and Jesus Christ, no gifts can be given to us.  You can never be equal to Him, because He is the source of life.  So, if He is the source, how can He pour life into you if you are equal to Him?  You do not need Him if you are equal to Him.  

How can we do His commandments if we are not equal to Him?  You cannot do His commandments unless He helps you: granting you His grace.  This gift of grace is given because He is higher.  Another example is that water flows down from a mountain, because the top of the mountain is higher than the bottom.  Satan as a creature wanted to elevate to the level of God, and wanted to become equal to Him.  So, if you want to be equal to God, then you want to become like Satan.  

He said, “Be holy for I am Holy.” (1 Pet 1:16), but we should distinguish between absolute Holiness and relative holiness. It is similar to the difference between a prototype and an image.  In speaking about the Logos incarnate, Saint John wrote in the first chapter of his gospel that He is the true light, “That was the true Light which gives light to every man coming into the world.” (Jn 1:9), while John the Baptist was not the true light, but a witness to the light.

What has not been assumed cannot be saved:
Jesus Christ is: body, soul, human rational spirit, all united to His divinity.  So, His human spirit and His body and soul are both united to His divinity.

The fathers said, what is not assumed by the Logos is not saved. Saint Gregory of Nazianzen wrote, “What has not been assumed cannot be restored, it is what is united with God that is saved.”  If there was no rational human spirit in Jesus Christ, our human spirits are not going to be saved.  

Saint Gregory of Nazianzen also wrote: “It was man’s rational soul [he means spirit] with its power of choice which was the seat of sin and if the Word did not unite such a soul with Himself, the salvation of mankind could not have been achieved.”
  

Jesus said to the Father, “Into Your hands I commit My spirit.” (Lk 23: 46).  If this spirit, as Apollinarius claimed, was His divinity, then at that moment, His divinity would have separated from His humanity.  If the divinity is His spirit, then this separation would have happened during His death, a concept which we can never accept, because the body of Jesus Christ was united to His divinity, and that is why it is a Life-giving body, otherwise the cross would not redeem the world, and also the sacrament of Eucharist would have no meaning.  

In our following lecture we shall explain in details what is the soul, and what is the spirit.  What does ‘soul’ mean and what does ‘spirit’ mean?  Why and how are the two interchangeable?  It is written, “You will not leave my soul in Hades” (Act 2:27), by ‘soul’ here he means ‘spirit’. In the book of Ecclesiastics it is written, “The spirit of the animal” (Ecc 3:21), where he means ‘the soul of the animal’ since the animal has rational spirit.  

Repeatedly, the Holy Bible uses both terms interchangeably, but from the text we can understand which term is the one meant.  The soul for an animal is in the blood, it is written that “the life of the flesh is in the blood” (Lev 17:11).  The soul is the sensing life of a creature.  

A human being, has breath, blood and senses in his body, so the soul is not something which can exist separately.  A human being is mainly a spirit and a body.  The third component (soul) is related to the body when man is alive, but when the body is dead the soul is dead also, while the spirit is everlasting.  For the death of the spirit is to be separated from God, not to loose ones activities.  The spirits of the evil are in Hades, and the spirits of saints are in Paradise, so the spirit does not die as the body, its death is a moral not physical.

We shall also explain how the Nestorian heresy started as a reaction against the Apollinarian and Arian heresies.  When you know how heresies emerge, you stick to the Orthodox faith.   

� A twenty-page paper, published in Arabic, in perhaps the most important Arabic book during the history of the Middle East Council of Churches, entitled Christianity Across Ages. It covers all the Christian history since its dawn and till the present days including all the churches of the Middle East.  The english version of this book is under print.


� Heresy means an unorthodox teaching in religion.  It is a 'Departure from what is held to be true doctrine, esp. when such opinions lead to division in the Christian Church' - The Waverley Modem English Dictionary.


� Hefele, C J: A History of the Councils of the Church, Vol. III, reprinted from the edition of 1883 Edinburgh, AMS Press 1972, p.2.


� St. Athanasius, "Letter to Epictetus", par 8, N. and P. N. Fathers, Oct. 1987, Eerdmans, second series, vol.  IV, p. 573.


� Ibid, par 7, pp. 572,573.


� St Gregory of Nazianzen, Ep.  To Cledonius the Priest Against Apollinarius N. and P. N. Fathers, Oct. 1987, Eerdmans, second series, vol.  VII p.440.


� ibid.


� Sometimes the term soul and the term spirit are interchangeable, not only in the writings of the holy fathers, but also in the Scriptures.


� St. Gregory of Nazianzen, Epistle to Cledonius the priest, Nicene and Post-Nicene Fathers, Vol. VII, p. 440, 1987 
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